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EDITORIAL

MUGGERIDGE 
REVISITED

It has been a fascinating saga of a 
brilliant, outstanding world figure 
moving, first gently, then with tremen­
dous vigour and force to a confession 
of faith in Jesus Christ.

Malcolm Muggeridge needs no in­
troduction to a literate world. A noted 
journalist, a radio and TV personality, 
sometimes churlish (almost a Chris­
tian curmudgeon if such a conundrum 
is possible) Muggeridge has become 
more and more vocal as he has be­
come more and more strong and 
stable in the Christian faith.

Once an agnostic of sorts, a hu­
manist by parental training, he was 
never far from the Kingdom of God. 
The Bible was too relevant; the Lord 
Jesus Christ was too evident for him 
to ignore.

In retrospect, he feels his whole life 
was a quest for God that came to its 
goal sometime in 1933.

Then like all “new born babes” he 
began to toddle, then to walk, and 
now to run, in The Way.

His book “Jesus Rediscovered” 
burst on the world like the glow of 
some new-found galaxy. But even the 
brilliant journalist was inadequate to 
express fully the revelation of the 
Christ, “in Whom dwelleth all the full­
ness of the Godhead bodily,” and in 
Whose Being are all the “treasures of 
wisdom and knowledge.”

Since then Muggeridge has ex­

pressed himself with a more conser­
vative orthodoxy and has become a 
fine Christian spokesman. His recent 
writings, (autobiographical) Chroni­
cles of Wasted Time, have already 
run through two volumes, with more 
to come. His writing is skilled, sharp 
and profound. His wit is evident. His 
insights are keen.

Readers, however they view the 
old or the new Muggeridge, will enjoy 
the article in this issue, “The Book 
That Burns.” Read it and thank God 
for what He is doing in the minds and 
hearts of men and women today.
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MUGGERIDGE TELLS EDITORS 
CHRISTIANITY IS ALTERNATIVE IN 
WESTERN WORLD GONE AWRY’

“The Christian alternative is our 
only hope, our only prospect, in a 
darkening world,” British author, critic 
and TV personality Malcolm Mug­
geridge told members of the Evangel­
ical Press Association in their 29th 
annual convention May 9-11.

“If Christian revelation is true,” 
Muggeridge declared, “then it must 
be true for all times and circum­
stances.”

Speaking to 338 editors, writers 
and publishers in the Howard John­
son Convention Center in Springfield, 
Mo., the British lecturer concluded 
that “finding in everything only decep­
tion and nothingness, the soul is con­
strained to have recourse to God 
Himself and to rest content with Him.” 

(E. P. News Service)

ONTARIO BIBLE COLLEGE
ONTARIO THEOLOGICAL SEMINARY

NO ... WE HAVEN’T MOVED AGAIN!
BUT WE HAVE BEEN GIVEN A NEW STREET NAME, 
AND HAVE BEEN ASKED TO NOTIFY ALL 
CORRESPONDENTS.

EFFECTIVE IMMEDIATELY, OUR ADDRESS IS:

ONTARIO BIBLE COLLEGE
25 BALLYCONNOR COURT 
WILLOWDALE, ONTARIO 
M2M 4B3

PLEASE MAKE THIS ADDITIONAL CHANGE IN YOUR
RECORDS. SORRY FOR THE INCONVENIENCE.
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THE BOOK THAT BURNS
Malcolm Muggeridge* 

on the Bible and Western 
Civilization

I have a vivid memory of how, when I 
was very young—at most in my early 
teens—I was taken by my father to 
some sort of Fabian Society gathering 
to be addressed by H. G. Wells, and of 
hearing him in that high squeaky voice 
insisting that we just haven’t got time 
to occupy ourselves with the largely 
mythological doings of an obscure, 
quarrelsome nomadic tribe like the 
Israelites.

He was referring, of course, to the 
Bible, and specifically to the Old Tes­
tament. Nowadays, such an observa­
tion would pass quite unnoticed, hu­
manistic scepticism having moved on 
to far wilder essays in unbelief than 
Wells’ insistence on his inability to find 
time for reading and studying the 
Bible.

Then, however, it still seemed de­
lightfully audacious, not to say cheeky, 
and the little man was obviously well 
pleased with the notion that he was far 
too occupied with matters of high im­
port, with writing and speculation of 
the utmost significance for the future 
of mankind, to bother his head about 
such antediluvian trivia as the Garden 
of Eden, the rise and fall of tinpot mon­
archs like Saul and David, and the 
ranting of Hebrew prophets like Jere­
miah and Isaiah.

His audiences were also well 
pleased; their faces wore that look of 
quiet, amused appreciation with which 
the intelligentsia were wont in those 
days to respond to any denigration of 
traditional Christian attitudes.

I, too, in so far as I may be said to 
have thought about the matter at all, 
was very much of their way of thinking, 
having been brought up to accept ag­
nosticism if not straight atheism, as 
the appropriate twentieth-century re­
sponse of an enlightened mind to the 
Christian religion and its Scriptures.

As I considered preparing this lec­
ture in commemoration of a great 
Bible-lover, Olivier Beguin, and under 
the auspices of the Bible Society he 
did so much to promote, it seemed to 
me that my purpose must be to, as it 
were, shout back at Wells across the 

intervening 60 years or so, that now, 
contrary to the opinion he had ex­
pressed, we desperately need the in­
sights and lessons conveyed by that 
ancient history of the Jewish people 
he so disparaged, as it has miracu­
lously come down to us in the splendid 
vesture of our Authorized Version.

Furthermore, that were our present 
follies and confusions to result in the 
total destruction of what we still call 
Western civilization, so that no trace 
remained of its literature, art and 
learning—a perfectly clear possibility 
today—and were, centuries later, a 
copy of our English Bible to be discov­
ered in a Dead Sea cave like the 
famous Scrolls, and then deciphered, 
it would still, we may be sure, uplift its 
discoverers as it has successive gen­
erations of Christians.

As for the pursuits and speculations 
which Wells considered to be so ur­
gent and important that they quite 
ruled out the Bible as an irrelevant ar­
chaism—I mean the quest for power 
to institute an earthly paradise, for af­
fluence to make it easeful and pros­
perous, for knowledge to enlarge the 
citizenry’s understanding and happi­
ness, or, more accurately, pleasures 
of one sort and another, to keep them 
in a state of bemused contentment— 
these, surely, are now seen as a cul- 
de-sac into which we have been led, 
and from which there would seem to 
be, in earthly terms, no means of 
egress.

In such a case, far from appearing 
irrelevant, the history of the Children 
of Israel as recounted in the Old Tes­
tament seems more closely related 
than ever to our own, as the sublime 
hope of deliverance, proclaimed in the 
New Testament, seems more than 
ever requisite.

A Ukrainian pastor and true servant 
of Christ showed me once a whole 
Bible which had been beautifully and 
meticulously copied out by some of his 
compatriots to serve in their clandes­
tine worship.

I thought of these secret believers 
toiling away night after night at their 

task, and reflected that in all history 
there was no other written matter 
whose reproduction by such arduous 
means and in such hazardous circum­
stances could conceivably have 
seemed worthwhile.

Would similar risks have been taken 
and similar loving care expended on 
copying out, say, the Magna Carta if 
for some reason it had become unob­
tainable? Or Lady Chatterley’s 
Lover? Or the Thoughts of Chairman 
Mao? Or, descending to what Dr. 
Johnson called unresisting imbeci­
lity—the recently acclaimed Helsinki 
Declaration? The very suggestion is 
preposterous.

At a more humdrum level, the same 
point was brought home to me when, 
while in Moscow last year on a filming 
expedition to make a TV program on 
Dostoevsky, I was credibly informed 
that a Russian Bible in good condition 
fetched about the same price on the 
black market as a bottle of genuine 
Scotch whisky. Just imagine that!

Again, Solzhenitsyn has described 
how in a Soviet labor camp one of the 
inmates somehow managed to be 
always cheerful and brotherly.

In the evening after work he would 
climb up into his bunk and pull out of 
his pocket some much-folded pieces 
of paper which he then proceeded to 
read with obvious delight—a practice 
that evidently ministered to his re­
markable serenity in that terrible 
place. It turned out, of course, that he 
was a Christian, and that on the 
pieces of paper he so treasured he 
had scribbled passages from the 
Bible.

The truth is that the Light which 
shines in this incredible book simply 
cannot be put out. How beholden to it 
were Bunyan, Milton—so many writ­
ers, and among them the greatest!

Is Bach’s music conceivable without 
it? Or Chartres Cathedral? In how 
many different ways its words have 
been embellished! In melodious plain­
song, in masonry and statuary, in 
marble and rich paint and delicate 
Books of Hours, in solemn liturgies 
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and joyful songs of praise.
Why, even one of the American cos­

monauts gazing across the strato­
sphere at our little earth on its diurnal 
course, was moved to read verses 
about the Creation from the Book of 
Genesis.

If the Bible has survived, as it clearly 
has, its contemporary form-critics and 
commentators, then surely it must be 
considered immortal, and Christians 
be justified in claiming that it is verit­
ably the Word of God, the expression 
in written words of that Word which 
became flesh and dwelt among us full 
of grace and truth.

But procedures for exploring the 
public mind, opinion polls and such 
like, we are given to understand, indi­
cate that the number of people who 
believe that the Bible is true is steadily 
diminishing, even though each new 
version continues to sell in hundreds 
of thousands, and sometimes millions, 
of copies.

Half a century in the communica­
tions business has served to intensify 
my scepticism about procedures 
which purport to measure statistically 
individual and social attitudes, and I 
have long considered that the 
Romans were more sensible in using 
the entrails of a chicken rather than a 
sliderule to forecast the future.

Perhaps the ideal thing would be to 
use Dr. Gallup’s entrails, which would 
have the additional advantage that 
they could only be used once.

Be that as it may, there would seem 
to be little doubt that of late a continu­
ing process of eroding the Bible’s 
credibility has been taking place, 
which is doubtless not unconnected 
with the announcement some years 
ago by a number of eminent theolo­
gians, that God had died—a discov­
ery, incidentally, earlier announced by 
Nietzsche shortly before he pro­
ceeded to the madhouse in Venice 
where he was to end his days.

After all, it follows that if God really 
has died then the Bible, His Word, 
must likewise be considered as, if not 
dead, then decidedly moribund.

Its authority, admittedly, was for 
many centuries unquestioningly ac­
cepted, not just by run-of-the-mill 
Christians, but by the most erudite, 
perceptive and inspired minds of the 
time.

Now we are asked to conclude that, 
with the coming of the twentieth cen­
tury, and the immense achievements 
in it in the way of exploring the phe­

nomena and mechanisms of life, the 
old believing attitude towards the Bible 
has become ridiculous.

Twentieth-century men and women 
think they know better than their fore­
bears, and dismiss with contumely 
what scholastics like Thomas Aquinas 
devoted their lives to studying, and a 
Blaise Pascal saw as one of the great 
realities in a world given over to the 
pursuit of fantasy. What a Michelan­
gelo and a Leonardo da Vinci por­
trayed with such frenetic industry and 
inspiration, and a Johann Sebastian 
Bach and a Feodor Dostoevsky found 
to be a major source of illumination.

Personally, I find it on any showing 
quite ludicrous to suppose that, for 19 
of Christendom’s 20 centuries, Chris­
tians were credulous idiots ready to 
believe any tomfoolery the Bible fos­
tered, and that then, with the coming 
of Darwinism and all that followed 
therefrom, the scales fell from their 
eyes, and they realized that the bibli­
cal truths they had been induced to 
accept were largely fraudulent and ab­
surd.

For one thing, it would seem to me 
that our twentieth century, far from 
being notable for scientific scepticism, 
is one of the most credulous, gullible 
eras in all history.

It is not that people believe in noth­
ing—that would be bad enough—but 
that they believe in anything—which is 
terrible.

Recoiling as they do, from accept­
ing the validity of miracles, and priding 
themselves on seeing the Incarnation 
as a transcendental contrick, they will 
accept at its face value any proposi­
tion, however nonsensical, that is pre­
sented in scientific or sociological jar­
gon.

Could any medieval schoolman, I 
ask myself, sit through a universally 
applauded television series like Bron­
owski’s Ascent of Man without a 
smile of derision at such infantile ac­
ceptance of unproven and unprovable 
assertions?

Not to mention television advertise­
ments, on a basis of which the most 
expensively-educated populations in 
the Western world alter their dietary 
and sartorial habits, puff happily at 
lethal cigarets recommended as being 
conducive to romantic encounters by 
burbling waterfalls or on golden 
beaches washed by azure seas, and 
generally follow every whim and fancy 
wished upon them by the tellymas- 
ters.

Wherein, then, I asked myself in 
one of those decisive moments which 
arise all unexpectedly and fatefully as 
one struggles to break out from the co­
coon of fantasy and fly away into the 
glorious freedom of reality—wherein 
lies the difference between, say, a Pa­
scal putting aside all his learning, all 
his egotistic originality, all his pride, 
and meekly accepting the Bible as 
God’s very Word, and some campus 
or media pundit scornfully dismissing 
any such notion as inadmissibly ob­
scurantist and outmoded?

The answer came to me, clear, and 
in a single word—the word “faith,” as 
defined in the Epistle to the Hebrews: 
“The substance of things hoped for, 
the evidence of things not seen.”

Then I understood—on the one 
hand, truth in terms of faith, as it has 
shone through the Christian centuries, 
irradiating everything and everyone; 
on the other, today’s truth in terms of 
historicity, of fact and circumstance, of 
clocks ticking out eternity and infinity 
burgeoning as the millions of light- 
years expand into milliards.

It is the difference between Milton’s 
Paradise Lost and Marx’s paradise- 
to-be; between truth which is all-em­
bracing, and meaning which is analyti­
cal—as it might be between a body 
with its flesh and muscles and veins 
and arteries, a body glorious in its life 
and fecundity, and an anatomical re­
presentation of a body, showing the 
skeletal structure, the alimentary, 
bronchial and reproductive systems, 
all perfectly accurate, except that it 
isn’t a body but a diagram.

In short, it is the difference between 
how the Bible presented itself to a St. 
Augustine or a Dr. Johnson, and how 
it has presented itself to its contem­
porary expounders—an Albert 
Schweitzer, a Rudolph Bultmann.

The greatest and most articulate 
mystics admit their inability to describe 
the moment when faith takes posses­
sion of heart and mind. It is like a film 
coming into sync; all is confused and 
incoherent, shadowy figures and inar­
ticulate words, and then, suddenly 
with a click, sound and vision are 
brought into focus and become clear 
and coherent.

In the light of this illumination, I un­
derstand that all the disputation that 
has raged in recent years as to 
whether an historical Jesus can be 
constructed out of the biblical one, as 
to the precise meaning of the Bible’s 
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words as distinct from what they have 
conveyed to generations of Christians, 
literate and illiterate, sophisticated and 
simple, celebrated and nonentities— 
that all this disputation has been ut­
terly sterile and futile, the terrible pe­
dantry of unbelievers desperately 
trying to put together with their intel­
lects the debris of a shattered faith.

As C. S. Lewis indicates in his in­
comparable Screwtape Letters, it is a 
favorite device of the devil to set 
people wrangling about nonessentials 
in order to take their minds off essen­
tials, which he then filches—a practice 
also favored by pickpockets and politi­
cians.

Either the Bible is veritably the Word 
of God, or it is merely another Iliad, 
only about the Jewish people rather 
than the classical Greeks; just as 
Jesus is either the Son of God, as He 
claimed, or one more exalte knocking 
around in Galilee during the Roman 
occupation when such types proli­
ferated there.

If the Bible is merely a very fine 
book, and Jesus no more than a very 
fine man, then Christianity is, at best, 
an exhibit in a museum of world reli­
gion and the Bible a haphazard collec­
tion of legendary writings, of interest 
only to anthropologists and other spe­
cialists.

Regrettably, except in specially 
pious homes, there is no family read­
ing, and the habit of a daily portion, 
whether as prescribed in the Book of 
Common Prayer or in collections like 
Daily Light is fast disappearing.

Yet, as I have found, there is no 
more uplifting and stimulating way of 
beginning a day.

The anxiety, depression and de­
spair liable to afflict us all, perhaps 
particularly nowadays, are a factor of 
the Ego and it is remarkable how they 
are dispersed by the words of the 
Bible—as, the beautiful poetry of the 
Psalms, the power and majesty of 
Isaiah, the sheer narrative skill of the 
story of Job and Jonah, the tremen­
dous drama of David’s life, and the 
sayings of those truly inspired men, 
the Hebrew prophets.

But, of course, for Christians the ul­
timate relevance of the Bible lies in the 
New Testament, in its account of the 
Incarnation and all the momentous se­
quel.

Our world as it has come to pass 
through the Christian centuries, began 
when, as it is so wonderfully put in the 
Wisdom of Solomon:

While all things were in quiet si­
lence, and night was in the midst of 
her swift course, thine Almighty 
Word leaped down from Heaven out 
of thy Royal Throne.
Western man—ourselves—thus 

came into existence, and if ever that 
Almighty Word really does become ir­
relevant, then, so are we!

We and the Incarnation stand or fall 
together; to abandon or repudiate its 
circumstances and consequences as 
set forth in the New Testament, is tan­
tamount to tearing up the title deeds of 
a property, and inviting in the squat­
ters and the demolition men.

As it happens, we are living in one 
of those periods when the only cer­
tainty is uncertainty, and the only sure 
prospect the absence of any sure 
prospect.

It is quite possible, if not probable, 
that many of my present listeners will 
live to see the final disintegration of 
our Western civilization; and as part of 
that process our religious institutions 
and their affiliates are likely to share 
the fate of secular institutions—our 
parliaments, our law courts, our uni­
versities, so that an Olivier Beguin of 
the future may well find himself pro­
ducing and circulating clandestine 
Bibles, perhaps written out by hand 
like my Ukrainian friends.

There are many indications that this 
total dissolution of our present way of 
life is not something that is going to 
happen, but that is already happening. 
It is difficult to resist the conclusion 
that there is a death-wish at work at 
the heart of our civilization whereby 
our bankers promote the inflation 
which will ruin them, our educational­
ists seem to create the moral and in­
tellectual chaos which will nullify their 
professional purposes, our physicians 
invent new and more terrible diseases 
to replace those they have abolished, 
our moralists cut away the roots of all 
morality, and our theologians disman­
tle the structure of belief they exist to 
expound and promote.

Certainly, it is difficult to think of 
anything professional subversives, 
anarchists and atheists have at­
tempted which is not being better 
done by the ostensible guardians of 
our laws, our constitutional liberties 
and our religious faith.

Jesus Himself said: “Heaven and 
earth shall pass away, but My words 
shall not pass away.”

I think of Augustine when, in his 
fifty-seventh year, the news was

MUGGERIDGE LOOKS AT 
HIMSELF

“I may, I suppose, regard myself (as), 
or pass for being, a relatively suc­
cessful man. People occasionally 
stare at me in the streets—that’s 
fame. I can fairly easily earn enough 
to qualify for admission to the higher 
slopes of the Internal Revenue— 
that’s success. Furnished with money 
and a little fame, even the elderly, if 
they care to, may partake of trendy 
diversions—that’s pleasure. It might 
happen once in a while that some­
thing I said or wrote was sufficiently 
heeded for me to persuade myself 
that it represented a serious impact 
on our time—that’s fulfillment. Yet I 
say to you—and I beg you to believe 
me—multiply these tiny triumphs by a 
million, add them all together, and 
they are nothing—less than nothing, 
a positive impediment—measured 
against one draught of that living 
water Christ offers to the spiritually 
thirsty, irrespective of who or what 
they are.”

—from Jesus Rediscovered

brought to him that Rome had fallen. 
In worldly terms, it was a dire catastro­
phe; confronted with it, Augustine 
turned his thoughts away from the 
earthly city which had meant so much 
to him, and towards the City of God.

This is a city, he said, which, unlike 
their earthly ones, men did not build, 
and which men cannot destroy. What I 
have been trying, very inadequately, 
to say is that the Bible is its book.

*Malcolm Muggeridge is a famed British writer and television 
personality. This article is a condensation of the New Zealand 
Bible Society’s Olivier Beguin Memorial Lecture which Mug­
geridge delivered to a capacity crowd in Auckland Anglican 
Cathedral of the Holy Trinity. Reprinted from Eternity Magazine 
and Challenge Weekly (N.Z.).

HAVE YOU?

If you have not made life a little richer 
and its conditions a little more just by 
your living, you have not touched the 
world.

David Starr Jordan
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BARRY MOORE
CANADA’S HOME-GROWN EVANGELIST
Billy Sunday, Billy Graham, Barry 
Moore—they all have something in 
common besides an easily remem­
bered and alliterative first name. They 
were athletic types and baseball was 
their game. Perhaps athleticism is sig­
nificant for men like these who must 
expend so much physical energy in 
the course of the profession to which 
they were called—mass evangelism.

There are few tasks that drain a per­
son so, physically, spiritually and men­
tally, as that of preaching daily or sev­
eral times a day to mass audiences. 
Spiritual and mental discipline come in 
the quiet of the study; in meditation 
and contemplation; in prayer and Bible 
study. Exercise and the care of the 
body for such men is essential for their 
well-being and for the constant strain 
of their ministries.

Is it significant that God so often 
lays His hand on those who have ex­
ercised the three disciplines: soul, 
mind and body? It would seem so, 
since the body is really the temple of 
God, the temple of the Holy Spirit.

The life of Billy Sunday is well 
known. Despite his detractors, he was 
God’s man for those days that include 
the second great evangelical awaken­
ing. His works continue to follow him.

Billy Graham’s story continues to be 
written. Few men of history have 
made such an impact for God. It was 
this writer’s privilege to be closely as­
sociated with him for his first Toronto 
evangelistic campaign. During those 
days, it was possible to see him under 
every conceivable situation and cir­
cumstance. Humble, dedicated, 
bold—a man of the Word and a man of 
prayer, this is Billy Graham. The writer 
has a valued Bible, given by the evan­
gelist and inscribed to him in terms of 
love and friendship: “Loyal friend, 
Christian gentleman” and several 
other indications of mutual respect.

Dr. Graham returns to Toronto in 
June, 1978 for a much briefer cam­
paign to be held in Maple Leaf Gar­
dens and the C.N.E.

Both Sunday and Graham have 
been gifts of the U.S. Church to Can­
ada and the world. In the meantime, 
God has prepared and used another, 
home-grown, Canadian evangelist, 
Barry Moore.

He too is accounted a dear and 
close personal friend—a friendship

that spans more than a quarter of a 
century.

Barry played baseball and taught 
school (in London, Ont.) until he was 
slowly drawn into the then burgeoning 
work of Youth for Christ. As a singer 
and young preacher, Moore appealed 
to youth and adults. Travels to Europe 
gave him a love for missionary, global 
ministry. Indeed, he was on the verge 
of a full-time missionary career in 
Europe (France) when God stopped 
him in his tracks and redirected his 
steps.

He took a graduate course in Mis­
sions at Columbia Bible College, and 
returned to London, seeking God’s will 
and place. He taught at O.B.C. in the 
mid-fifties, and even now serves 
O.B.C. as a member of the Corpora­
tion.

Barry’s gift for evangelism is not a 
sometime thing. He is instant in sea­
son and out of season. At first he spe­
cialized in small Canadian towns 
(where the “big names” never went) 
and the rural areas that are off the 
beaten track.

Even Canada, huge and needy 
though it be, could not contain him, 
and “Crusade Evangelism, Inc.” be­
came “Crusade Evangelism Interna­
tional.” There are few countries of the 
world where Barry has not gone. Still 
athletically trim, though greying of 
hair, pungent and powerful in his 
preaching, he goes where God sends 
him, invariably returning to his beloved 

Canada for much of any given year, to 
continue to evangelize where most 
evangelists have not gone or will not 
go.

Fame has not spoiled Barry Moore. 
He knows and affirms that all he does 
is of God. Let God remove His hand 
from His servant, and he becomes a 
man with mouth and feet of clay.

As for now, He is open to all that 
God has for him. And we at O.B.C. 
who share in his ministry through in­
terest and prayer, say “God bless and 
continue to use Barry Moore.”

Anyone interested in contacting Barry 
Moore may do so at:

Crusade Evangelism International
Box 2
London, Ontario N6A 4V3

THE STUDY OF GOD

“But while the subject humbles the 
mind, it also expands it. He who often 
thinks of God, will have a larger mind 
than the man who simply plods around 
this narrow globe.... The most excel­
lent study for expanding the soul, is 
the science of Christ and Him cruci­
fied, and the knowledge of the God­
head in the glorious Trinity. Nothing 
will so enlarge the intellect, nothing so 
magnify the whole soul of man. ...”

—C. H. Spurgeon
“Meditation is the activity of calling 

to mind, thinking over, dwelling on, 
and applying to oneself, the various 
things that one knows about the works 
and ways and purposes and promises 
of God. It is an activity of holy thought, 
consciously performed in the pres­
ence of God, under the eye of God, by 
the help of God, as a means of com­
munion with God. Its purpose is to 
clear one’s mental and spiritual vision 
of God, and to let His truth make its full 
and proper impact in one’s mind and 
heart.

“Its effect is ever to humble us, as 
we contemplate God’s greatness and 
glory, and our own littleness and sin­
fulness, and to encourage and reas­
sure us—‘comfort’ us, in the old, 
strong, Bible sense of the word—as 
we contemplate the unsearchable 
riches of divine mercy displayed in the 
Lord Jesus Christ.”

J. I. Packer in Moody Monthly
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Miracle meetings! Miracle services! 
God at work! Hundreds healed!

Am I right in thinking that faith 
healers are surfacing in record 
numbers? The church advertisement 
pages of The Toronto Star and the 
high-pressure healing emphasis on 
several television programs certainly 
leave that impression.

Clearly, some of the claims are mis­
leading, and others are exaggerated. 
Often they create disgust and con­
tempt in the minds of thoughtful peo­
ple who might otherwise be open to 
consider the Christian message.

More subtly, the excesses disgust 
thoughtful Christians, too, and blind 
them to the possibility of genuine spiri­
tual healing.

Since I have been confined to a 
wheelchair 13 years as the result of tu-

Wheelchair minister
I

i says mania for miracles 
distorts the gospel

Leslie K. Tarr*

REV. LESLIE K. TARR and his wife, Catherine, 
leave Forward Baptist Church on Gerrard St E. Tarr, 
who has been in a wheelchair for 13 years as a result 

of tubercular meningitis, objects to faith healers who 
imply that if a person is not cured it’s his own fault 
for not having enough true Christian faith.

bercular meningitis, I admit to having a 
certain viewpoint on this subject. 
Some might feel that my physical con­
dition makes me rationalize on the 
subject of healing in order to justify my 
apparent failure to experience a physi­
cal miracle.

Strange as it may seem, I feel that 
the possibility of divine healing exists 
today. Only a fundamentalism gone to 
seed would maintain that miracles 
ceased in the first century of this 
Christian era. God is no absentee 
landlord in His own universe.

Simplistic View
If that is true, then, should we not 

expect physical miracles in droves? 
Those that feel that we should see 
healings on every hand paint a picture 
of the New Testament as an uninter­
rupted record of healings. But, that’s 
simply not true.

To the contrary, physical healing 
and miracles were not the emphasis 
among the early Christians.

Since I am in a wheelchair, I get
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notes and tracts from well-meaning 
Christians who tell me if I were a 
“Spirit-filled Christian,” I would experi­
ence a deliverance from my severe 
limitations.

Surely that simplistic view comes 
from a jaundiced reading of the New 
Testament.

John the Baptist is described as 
“filled with the Holy Spirit” (Luke 1:15), 
but the gospels tell us that he died in 
his mid-thirties, brutally executed by a 
cowardly tyrant. No miracle!

The First Christian martyr, Stephen, 
died at the hands of a blood-thirsty 
mob. Described as “full of the Holy 
Spirit” (Acts 6:3), he was not spared 
by some miracle.

Indeed the ironic touch is that the 
ascended Christ is described as a by­
stander—neither rescuing Stephen 
nor zapping his executioners!

The apostle Paul is said to have suf­
fered from a “thorn in the flesh” and 
relates in some detail (II Cor. 12) how 
he prayed earnestly for deliverance.

God's answer was that the thorn, 
whatever it was, would not be re­
moved, but that divine grace would 
enable Paul to endure the affliction. 
That testimony would hardly qualify for 
mention on a TV program.

Clear Implication
Having pointed out those notable 

examples of “Spirit-filled Christians” 
who did not experience physical deli­
verance from affliction, I must repeat 
that the New Testament presents ex­
amples of those who were healed.

The problem then, is with the 
“healers” who, wittingly or unwittingly, 
leave the impression that every true 
Christian who is afflicted should ex­
pect—even demand—a physical heal­
ing. If it does not come, the implication 
is clear that the fault lies with the suf­
ferer.

A fine Christian businessman in 
southern Manitoba had cancer. Well- 
meaning friends persuaded him to go 
some distance to a highly-touted faith 
healer.

Despite his serious condition, he 
made the journey and went through 
the “healing line.” Nothing happened, 
but he went home with high hopes. As 
his health declined, he was under­
standably mystified.

He wrote to the healer and received 
a letter from an assistant. The letter 
assured the suffering Christian that 
the healer had made no claims that he 

could heal everyone. To a degree, the 
healing was dependent on the afflicted 
person’s faith.

Several Questions
What is the implication in that con­

tention? Is it not that if a Christian fails 
to be healed, he is in some way defi­

cient in his relationship with God?
Would those who hold their widely- 

heralded healing meetings be pre­
pared to state that clearly—if indeed 
that is what they believe?

I have several questions that I direct 
to those proponents of “faith heal­
ings”:

Are we to assume that the many 
Christians who are not healed, al­
though they have sought it, are defi­
cient in faith?

When a Christian has not been 
healed, is it right to lead him on in a 
frenzied, sometimes neurotic, search 
for healing—thereby robbing him of 
the present enjoyment of God’s pres­
ence and power?

Does the emphasis placed on “faith 
healing” not often have the effect of 
crushing or embittering those who 
have not been healed?

If honest proponents of faith healing 
were to tabulate the number of genu­
ine healings and the number of disillu­
sioned or embittered people who are 
not healed, they might have sober 
second thoughts about their empha­
sis.

Has this vociferous emphasis on 
faith healing not overshadowed the 
fact that God’s intervention in many 
cases might be in the form of giving 
grace and strength to bear the afflic­
tion and to demonstrate thereby what 
God can do in a human life?

Finally, has this mania for miracles 
not cheapened the gospel? I fairly 
shudder when a television evangelist 
reads viewers’ letters that relate 
“cures.” I note that most of the ail­
ments cured are rather indefinite— 
“back trouble”, “respiratory prob­
lems”, or “digestive ailment”. I 
wouldn’t be surprised to hear that bun­
ions have been cured.

Cultic Mania
I am not belittling back trouble or re­

spiratory problems or minimizing their 
discomfort, but is the temporary or 
permanent relief of those ailments the 
primary vindication of the Christian 
gospel?

My arguments and questions can 

be dismissed, I suppose, as “sour 
grapes”. But I am persuaded that I ex­
press the misgivings and objections of 
many other Christians who feel that 
this cultic mania for miracles distorts 
the Christian gospel.

From a wheelchair I testify that God 
has not short-changed me. The mira­
cle He has performed is inside. He 
gives grace to an addicted activist to 
live and function with extensive paral­
ysis.

That type of miracle is not sensa­
tional, wouldn’t collect a crowd, or 
bring in funds.

Nonetheless, it is the type of miracle 
that God can work for many who are 
embittered or perplexed because they 
have not experienced the flashy heal­
ings promised by healers.

Since trust in God is at the heart of 
the gospel, the Christian is called to 
exercise that trust with no strings at­
tached.

Physical healing is, I repeat, a pos­
sibility, but the Christian’s attitude is: 
Healed or not, I trust!

*Rev. Leslie K. Tarr is professor of communications at Central 
Baptist Seminary and well-known Canadian journalist.

(Reprinted with permission 
from The Toronto Star)

New Christian News Magazine 
Coming Out in September

The Rev. Les Tarr and Mr. Barrie 
Doyle are co-founding, (and co-edit- 
ing) a new Christian magazine pri­
marily for the Canadian market. Since 
the demise of the well known Evan­
gelical Christian, there has been little 
or no interdenominational voice for 
the Canadian Christian Community. 
The Evangelical Recorder and a few 
other papers and magazines have 
tried to fill the gap. Now Tarr and 
Doyle will venture on the risky seas of 
independent magazine publishing. 
They deserve the support and help of 
the Christian community.

In September look for the first issue 
of

FAITH TODAY
Then subscribe to it. Perhaps 

through this medium, we will be able 
to let Canada hear His voice, and let 
it echo around the world. We recom­
mend the new magazine very highly.
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CHRISTIAN PSYCHOTHERAPY

David G. Benner, Ph.D.*

The recent proliferation of systems of 
counselling and psychotherapy quali­
fying themselves with the adjective 
“Christian” is a phenomenon that is 
being viewed with mixed feelings by 
the Christian community. Some feel 
that any attempt at a marriage be­
tween psychotherapy and Christianity 
is entirely inappropriate. Others feel 
encouraged by such integrative ef­
forts.

The present article is not a defense 
of such an integration as the need 
and value of this is assumed. Nor is it 
an argument for any one system of 
counselling or psychotherapy as 
being the Christian system. Rather, it 
is a consideration of what it means to 
speak of “Christian psychotherapy”.1 
How is it different from any other psy­
chotherapy? And, in what ways is it 
the same? What are the essential 
components of any therapy that 
would properly be called Christian 
therapy? To answer these questions, 
five parameters of Christian psycho­
therapy will be examined: theory, 
goals, techniques, the role of Scrip­
tures, and the role of the Holy Spirit.

THEORETICAL CONSIDERATIONS
The question with regard to theory 

is whether or not we have, or should 
expect to find, a unique Biblical 
theory of personality or psychother­
apy? My answer is that we are asking 
the wrong questions of Scriptures 
when we attempt to find in them such 
a Christian theory of psychotherapy.

* Dr. Benner is Director of Counselling Services and a Profes­
sor of Pastoral Counselling at O.T.S. and O.B.C. He also 
maintains a part-time private practice of psychotherapy.

1. The terms psychotherapy and counselling are used inter­
changeably in this article as the comments are applicable 
to both. Christian psychotherapy is not identical, however, 
with pastoral counselling which, because of the context 
(usually a church) and the symbols and expectations asso­
ciated with the clergy, is somewhat different.

David G. Benner

Addressing the same question, Berk- 
houwer (1962) suggests that the gen­
eral judgment of theologians has 
been that Scriptures do not provide 
an overall scientific model of man. He 
continues:

“There have been constant at­
tempts, in this connection, to 
search through the Biblical con­
ceptual material bearing on man in 
order to introduce system, and to 
deduce a clear-cut anthropology 
and psychology. But these at­
tempts have only made clear that 
because of the great variety of 
concepts used in the Bible, it is not 
possible to synthesize them into a 
systematic Biblical anthropology in 
which the structure and compo­
sition of man would be made 
clear...

“It is obviously not the intention

RECENT PUBLICATIONS 
ON PASTORAL 
COUNSELING

Two books in the Creative Pastoral 
Care and Counseling Series of For­
tress Press are worthy of note. Growth 
Counseling for Mid-Years Couples by 
Howard J. Clinebell, Jr. is an excellent 
and very practical resource for both 
couples in the age range of 40-65 and 
those involved in a counseling ministry 
with such couples. Theology and Pas­
toral Care by John B. Cobb, Jr., pres­
ents aspects of contemporary theol­
ogy which are relevant to pastoral 
care. His considerations are interest­
ing but are seriously weakened in their 
usefulness to the evangelical by his 
doctrine of God which trades off tran­
scendence for immanence.

Reviewed by D. G. Benner

(Dr. Benner is presently teaching a 
course in the Monday program of the 
Seminary which is part of the Continu­
ing Education program for full-time 
workers. He holds the Ph.D. degree 
from York University and is a Regis­
tered Psychologist in the Province of 
Ontario.)

of the divine revelation to give us 
exact information about man in 
himself and thus to anticipate what 
later scientific research on man 
offers. The Scriptural anthropologi­
cal concepts which vary so ex­
tremely never occur in a context 
which is concerned with the com­
position of man as such, in himself. 
God’s revelation directs our glance 
towards man in his totality, in his 
relation to God’’ (p. 199).
Expecting Scriptures to provide a 

comprehensive theory of personality 
or psychotherapy leads to distortions 
of what they do teach about man. For 
example, the frequent Scriptural refer­
ences to “parts” of man (i.e., heart, 
soul, spirit, mind, etc.) are often taken 
as components of personality, and 
theories of personality are built 
around these components. It is most 
important, however, in this regard to 
realize that the intention of the Bibli­
cal authors was never to analyse 
man, but rather to characterize him. 
The “parts” were not meant to be in­
terpreted analytically. They must be 
understood as characteristics and not 
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as component parts.

The Biblical view of man presents 
his diversity but always in the context 
of a unified whole. This means that no 
problem is strictly psychological or 
purely spiritual. The Christian psy­
chotherapist does not, therefore, have 
the option of ignoring spiritual issues 
because they are perceived to be out­
side the psychological sphere. No 
such division is Biblically defensible. 
Commitment to man as unity means 
that his relationship to God, the fact of 
sin, moral guilt, forgiveness and other 
spiritual aspects of human functioning 
are all a part of what the Christian psy­
chotherapist considers important and 
therefore part of what must be consid­
ered. They may or may not be expli­
citly discussed. However, the Chris­
tian’s understanding of man cannot let 
him ignore these important aspects, 
and if the problem is primarily in one of 
these areas, then the Christian psy­
chotherapist will address it.

GOALS
How, then, does a Biblical view of 

man affect the goals of psychother­
apy and what goals should give direc­
tion to Christian psychotherapy? I 
would suggest the two major goals of 
psychotherapy to be the reduction of 
symptomatology and the promotion of 
personal growth. This dichotomization 
focuses on the goal of most concern 
to the person seeking psychotherapy 
(the reduction of symptomatology 
with its attendant pain and distress) 
and that of more ultimate concern to 
the psychotherapist (the promotion of 
personal or psychological growth). 
The fact is that the majority of per­
sons seeking psychotherapy do so for 
symptom relief and not the broader 
issues of psychological growth. More 
ultimate questions of wholeness re­
main of considerable importance 
theoretically, but less often play a sig­
nificant role in actual practice.

This is of particular relevance in 
considering the spiritual aspect of 
man’s functioning. No Christian would 
dispute that wholeness is impossible 
apart from a right relationship to God. 
However, I also must deal with the 
fact already stated, that few people 
come to psychotherapy seeking 
wholeness. For those Christians or 
non-Christians who are prepared to 
look beyond the reduction of sympto­
matology to ways of moving towards 

greater wholeness, spiritual issues 
will translate into appropriate goals. I 
personally, however, am prepared to 
accept more limited goals and work 
with persons whose perception of 
need is more immediate and less ulti­
mate.

Christ’s own ministry clearly demon­
strates that ultimate concerns do not 
need to be a part of every helping con­
text. The parable of the Good Samari­
tan and the frequent healings which 
occurred apart from an explicit verbal 
proclamation of the gospel show 
Christ’s concern to meet people at 
their point of need. His ministry was 
not always in ultimate dimensions, al­
though He never lost sight of what 
those ultimate dimensions were.

The ultimate goal of Christian psy­
chotherapy is clearly the wholeness of 
the person, thus involving his relation­
ship with God, self, and others. I see, 
however, no reason to differentiate 
between Christians and non-Chris­
tians in goal-setting. The same ulti­
mate goal is appropriate for both, and 
the other goals will be based on the 
uniqueness of the person’s needs and 
functioning. In my own practice, goals 
are worked out collaboratively. Some­
times I am able to broaden the initially 
suggested goals and encourage the 
person to deal in more ultimate terms. 
When this is not the case, however, I 
will still work within the framework of 
their goals as long as they are ethi­
cally acceptable and within the realm 
of my competence.

TECHNIQUES
A mistake that has too often been 

made in thinking about techniques 
has been to assume their depen­
dence on the presuppositional or the­
oretical base out of which they devel­
oped. This faulty assumption has led 
some to needlessly reject techniques 
that have been identified with a non­
Christian presuppositional base. The 
fact is that the relationship between 
most techniques and the theory with 
which they are primarily identified or 
first developed is very loose indeed. 
One has only to note the very diverse 
theoretical orientations laying claim to 
the same techniques to see this point. 
The usefulness of any given tech­
nique must be assessed by examin­
ing it directly, not by examining only 
its theoretical base. The critical ques­
tion is not “where did the technique

SEMINARIANS 
EVALUATE THEIR YEAR

“The close relationship between 
faculty and students”. “Meeting Chris­
tians from other denominations”. 
“Seeing God work in meeting financial 
needs for my family”. “The compe­
tence of the faculty”. “The opportunity 
to work out theological problems with 
fellow students”. These were but a 
few of the responses from present stu­
dents as they were asked to evaluate 
their first year at Ontario Theological 
Seminary during a recent social event 
held in the Seminary building.

The year has been one of adjust­
ment for most students, since many 
left secure positions in business and 
teaching to come to O.T.S. as full-time 
students. God’s grace has proved suf­
ficient for their every need. As this edi­
tion of the Recorder is being read, a 
new group of students will have regis­
tered to join last year’s class. Pray for 
each of them as they prepare for the 
work of the ministry.

originate?” but rather, “is it compati­
ble with the Biblical view of man?”

When this is done, I come to the 
conclusion that there are very few, if 
any, techniques that are inherently 
non-Christian. Some I reject because 
they are morally inappropriate. Others 
I do not use because of lack of train­
ing or exposure to them, or more 
commonly, because they do not fit 
with who I am and how I best func­
tion. In most cases though, this has 
nothing to do with them being Chris­
tian or non-Christian.

When I consider seriously what 
Scriptures say to me about tech­
niques, and particularly when I look 
closely at the functioning of Christ, I 
see some ways of responding which 
go beyond our typical inflexible use of 
techniques. Carlson (1976), in ana­
lyzing Jesus’ style of relating, points 
out the wide range of approaches 
which He so flexibly was able to use. 
This leads him to the following con­
clusion:

If we attempt to model our coun­
seling or relating after Jesus' ex­
ample, then, like Jesus, we should 
play a variety of interventive roles 
as we relate redemptively to hurt­
ing people. I submit that the bibli­
cal view of counseling is a multi­
varied one. It seems to me that if 
my analysis of Scripture is correct, 
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then it is a mistake to claim one 
style of relating as distinctively 
Christian or biblical. It is a mistake 
in at least two ways: first, because 
it is based on selective reading 
and interpretation of Scripture, and 
second, because it limits the mo­
bility of responses essential for 
helping (p. 186).

The challenge is to be a “personalis­
tic psychotherapist”, or, one who 
adapts his techniques and functioning 
to the uniqueness of each person. 
This is not to suggest that any one 
person can therapeutically be all 
things to all people or master all psy­
chotherapeutic approaches. It is, 
however, a challenge to be as flexible 
as Christ in being to people what they 
need and not simply, what we are 
most comfortable with.

THE ROLE OF SCRIPTURES
The most basic role of Scriptures in 

relation to Christian psychotherapy is 
that they provide its basic system of 
authority. This means that all the 
basic data about the nature of man, 
the way he should relate to other 
men, to his Creator and to the cre­
ation must be derived from Scripture. 
It must be the final court of authority 
unto which we bring all our ideas 
about and functioning in psychother­
apy in order to allow judgment to be 
passed on them.

But we must be careful of mechani­
cal use of Scriptures in psychotherapy 
which may do little more than superfi­
cially “baptize” the process. I am 
sometimes asked by Christians if I 
“use” Scripture in my counselling. The 
question is, I think, whether or not I 
quote, refer to, or have a Bible visible 
in my sessions. This narrow under­
standing of the use of Scriptures has 
its place in psychotherapy with some 
people at certain times. Am I using 
Scripture any less if I point out that 
harbouring anger is causing the prob­
lems being experienced and that re­
sentment must be given up, than if I 
quote or read Ephesians 4:26? 
Whether I point to the sin of harbour­
ing anger by reading the appropriate 
passages of Scripture, by rational­
emotive therapy techniques, or by one 
of a variety of other methods, I am 
using Scripture. My view of man and 
my functioning in therapy are coming 
under the authority of Scripture, and 
this is what is demanded of the Chris­
tian psychotherapist.

THE ROLE OF THE HOLY SPIRIT
Much has been written on the role of 

Scriptures in Christian psychotherapy, 
but very little consideration has been 
given to the role of the Holy Spirit. And 
yet it is in the consideration of the role 
of the Spirit that I think we find what is 
most unique and most critical in Chris­
tian psychotherapy. Let me, therefore, 
focus on three roles of the Holy Spirit: 
His work as Convictor, Comforter, and 
Guide. As Convictor, the Holy Spirit’s 
work is to reprove us of sin and bring 
us to repentance (John 16:8-9). It is 
not a certain technique that convicts 
us of sin, nor simply the reading of 
Scripture. It is the Holy Spirit and He is 
able to use a variety of means to do 
the job. My role is to prayerfully sup­
port and anticipate this work of the 
Spirit and to be prepared to respond to 
people as they respond to repentance. 
It also often involves helping them for­
give themselves as this is sometimes 
the most difficult part of the process.

As Comforter (John 14:16) the Holy 
Spirit’s role is to come along side of 
us, supporting, sustaining, helping, 
and healing. This is the essence of 
psychotherapy, and yet we are told 
that this is one of the roles of the Holy 
Spirit. To suddenly realize Who the 
true Counsellor is and to enter a psy­
chotherapy relationship depending on 
Him to do His work, using us as He is 
pleased so to do, is a tremendous re­
lease. It is this assurance that lets me 
sleep nights. It is this assurance that 
keeps me from having to be a 
“rescuer”, from acting as if it is my re­
sponsibility to effect changes. Non­
Christian therapists also attempt to 
avoid a “rescuer” role, but they are left 
with having to turn the responsibility 
for change over to the patient. I am so 
glad I can leave that in the hands of 
the Holy Spirit Who as Comforter un­
dergirds and enables all growth and 
healing.

Closely related to His role as Com­
forter is His role as the One Who will 
guide us into all truth (John 16:13). 
As the Spirit of truth, the Holy Spirit 
leads us to Jesus Who is Truth. Truth 
is not just knowledge but must also 
be seen experientially. As I am led 
towards truth, I grow. And this is the 
role of the Holy Spirit, to guide us in 
our growth towards wholeness— 
towards Christlikeness. He does this 
in many ways. As I pray before a ses­
sion for His guidance, I prepare my­
self to be led by Him. I then must 
open myself and be prepared to act 

on His leading. Non-Christian thera­
pists would describe it as trusting 
their intuition or their experience. I am 
calling it trusting the leading of the 
Holy Spirit. I also pray, and encour­
age Christian patients to pray that the 
Holy Spirit will reveal what they need 
to know of themselves to them—and 
at a pace and time that they can han­
dle. I encourage them to expect in­
sights, memories, and ideas from the 
Holy Spirit which will be significant in 
the progress of therapy.

As I indicated earlier, it is here that 
I feel we come to the essence of what 
makes Christian psychotherapy truly 
Christian. As we listen, contemplate, 
and intervene with a variety of tech­
niques, we do so with prayer that the 
work of our hands will not be in vain, 
but will be confirmed by the work of 
the true Counsellor (Psalm 90:17).

CONCLUSION
Even as it is easier to characterize 

man than it is to define him, so too it is 
easier to characterize Christian psy­
chotherapy than to define it. The pres­
ent discussion does not exhaust the 
characteristics of Christian psycho­
therapy, but does suggest a beginning 
point. The essence would seem to be 
a Christian therapist who is con­
sciously seeking to bring all his ideas 
about, and functioning in therapy 
under the authority of Scripture, and 
who consciously seeks the guidance 
of the Holy Spirit. It does not seem that 
a unique Christian theory of therapy 
exists or is likely to be developed, nor 
does it seem that the goals or tech­
niques are inherently different from 
those in other forms of psychotherapy. 
This means that two Christian thera­
pists can be practising therapy in quite 
different ways, and yet both may be 
said to be practising Christian psycho­
therapy. I realize that this is not as 
neat as some may wish, but I see no 
basis for simplifying the present state 
of plurality.
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PARTNERSHIP IS
MORE EFFECTIVE
THAN A SOLO EFFORT!

When the Bible speaks of “one chasing 1000 and two putting 10,000 to flight” it lays down the great spiritual principle of 
“partnership” (Deut. 32:30). We know this principle, but do we use it?

“If TWO of you shall agree on earth as touching anything that they shall ask, it shall be done for them of My Father 
which is in heaven” (Matt. 18:19) talks of the PARTNERSHIP OF PRAYER.
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RIAGE.

“Can two walk together, except they be agreed?” (Amos 3:3) gives us the basis of PARTNERSHIP OF SERVICE.
Notice how in both Old Testament and New Testament, God brought people into PARTNERSHIP to fulfill His purpose.
The BIBLE TEACHES AND ENCOURAGES PARTNERSHIP!
OBC/OTS is a PARTNERSHIP OF BELIEVERS. We work TOGETHER for the greater glory of God; for the extension of 

His Kingdom; for the salvation of souls; for the edification of His church.
None of this work can be accomplished ALONE.
Our Stewardship Department gives us a unique PARTNERSHIP opportunity to serve the Lord together.
Our PRAYER FELLOWSHIP has linked us all together for 83 years.

Do you receive and use the OBC/OTS Prayer Fellowship booklet?
Do you receive and read our Evangelical Recorder regularly?
Do you read our Stewardship helps prepared especially for you?

Please send this coupon and mark it. We will send you whatever you require to be a Partner with us.

clip and mail

Mr. J. H. Frogley
Executive Director of Stewardship
Ontario Bible College
25 Ballyconnor Court
Willowdale, Ont. M2M 4B3
Dear Mr. Frogley:
Yes, I want to be in PARTNERSHIP with you. Please send me:

□ Recorder □ Prayer Folder □ Stewardship Partners
material

NAME____________________________________________________________

ADDRESS ________________________________________________________

postal code
PHONE:_________

J. Harry Frogley
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