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Editorial
“But A Youth”

There was once a nation threatened by
giant, outside forces. Defeat would mean
slavery or death. Great men trembled at
the prospect, and the people felt that all
was lost.

Then a young man, “but a youth” step-
ped forward to meet the challenge of the
hour. People laughed at him, some scorned
him, none trusted him.

He even refused the usual weapons and
accoutrements of war. He was against “the
establishment”. Perhaps he even had long
hair and wore sandals!

But he was different in other ways too.
Facing the giant, he said: “You come
against we with a sword, a spear and a
shield. But | come against you in the Name
of the Lord of Hosts, the God of Israel
Whom you have defied. This day the Lord
will deliver you into my hand.”

“But a youth” — but David was a youth
in the hands of God. And therein lies the
difference.

Is history repeating itself? The world is
threatened by Satanic giants of sin and
darkness. Catastrophe is but a stone’s
throw away. Our only hope, humanly
speaking, is through our youth, dedicated
Christian youth.

Youth is the newsmaker today. In every
country in the world he is both heard and
seen. He seems to control the university,
the high school and even the grade school.
He provokes the government, forces econo-
mic changes, irritates society and often
alienates his family.

But Chrstian youth, directed and con-
trolled by the Holy Spirit, obedient to the
Word of God and trained for Christian ser-
vice, can make an equal impact on the
world — for God and for good.

We are looking for the one who is “but
a youth,” who knows Jesus Christ as
Saviour and is dedicated to Him for His
service. One who is willing to accept
Christian and Biblical disciplines, to be
obedient to the commands of Christ what-
ever the cost, and who has a passion for
the souls of men.

Give us but a few such youths, and they
will shake the world, defeat the enemy and
know the fulfillment and completeness of
a life lived in the will of God.

“Let no man despise thy youth, but be
thou an example . . . in speech, in con-
duct, in love, in faith and in purity.”

Against such, the enemy cannot stand.

For such, we are looking.

Words! Words! Words!

Perhaps you too are bemused at the pro-
liferation of new words and expressions,
and the changed meanings of old and
familiar words.

The anonymous writer of this poem has
said it for all of us. How our beautiful
English language is being rendered into
the jabberwocky of Lewis Carrol’'s “Alice
in Wonderland”! And if that's where you
find yourself, you're in a growing com-
pany!

Remember when “hippie” meant big in
the hips,

And a “trip” involved travel in cars,
planes and ships?

When “pot” was a vessel for cooking
things in,

And “hooked” was what grandmother’s
rug may have been?

When “fix"* was a verb that meant mend
or repair,

And “be-in"’ meant merely existing
somewhere?

When “neat” meant well-organized, tidy
and clean,

And ‘“‘grass’” was a ground cover,
normally green?

When ‘“‘groovy’” meant furrowed with
channels and hollows

And “birds” were winged creatures, like
robins and swallows?

When “fuzz” was a substance, real
fluffy, like lint,

And “bread’” came from bakeries — and
not from the mint.

When “roll” meant a bun, and “rock”
was a stone,

And “hang-up” was something you did
with the phone?

It's “‘groovy”, Man, ‘“groovy”, but English
it's not.

Methinks that our language is going to
pot.

Remember
Dial-A-Thought

This telephone ministry is still reach-
ing scores of people every day. Pass
the news along. If you have a spirit-
ual problem Dial 920-2222 (Toronto).

0.B.C.
AND ITS PASTORAL
INFLUENCE

Missions and the Pastorate have long been
the two major emphases of O.B.C.

A large percentage of our graduates
have been led into Missionary service,
entering almost every country of the world,
under both denominational and interde-
nominational societies.

Rarely do we menton the rich contribu-
tion made to the pastorate. Yet our gra-
duates are found in almost every Protestant
denomination in North America, and fill
pulpits in Australia, New Zealand, United
Kingdom, Europe and other countries
where they serve in national ministry and
not missions.

Curiosity led us to examine our North
American roster of pastors, and some in-
teresting statistics have come to light.

The statistics are not complete by any
means, but they do show the rich contri-
bution that O.B.C. has made to church
life. Here are some things we discovered:
Associated Gospel Churches
have 33 graduates of O.B.C., or approxi-
mately 33% of their ministers.

Fellowship of Evangelical Baptist Churches
can claim 86 O.B.C. graduates, or 30.5%
of their ministry.

Baptist Convention of Ontario & Quebec

(and the Baptist Federation)
have 83 O.B.C. ordained graduates, or
10% of their ministers.

Other denominations that have our gra-
duates in their ministry are Presbyterian
(Canada and U.S.A.), Anglican, United
Church of Canada, Mennonite, Lutheran,
Salvation Army, Missionary Church, Evan-
gelical United Brethren, Pentecostal Assem-
blies, Conservative Congregational Christ-
ian Church, Conservative Baptist, Regular
Baptist, Southern Baptist — the list goes
on and on, and includes many who serve
non-denominational churches.

When you add to all these, the women
graduates who have married pastors and
add their influence to the ministry, you
begin to realize what a wide and good
impact O.B.C. has made and is making on
the world of today through the churches.

So when you share in and pray for the
work of O.B.C., you share in and pray for
the work of the Lord Jesus Christ and His
Church universal.

This is true Christian unity! (C.AT)




The Frankfurt Declarétion
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I's history repeating itself? In the early part of the 16th century, Martin Luther proclaimed
his 95 Theses, and on April 19, 1529 he and his followers were labelled “Protestant” for

their strong and successful Biblical protest.

But Germany, the cradle of the Reformation, has also been the source of theologies
that fall far away from Luther’s “Grace Alone’” doctrine of salvation.

The effect of German liberal theology on the Church has been widespread and cata-
clysmic. And nowhere is this seen more than in the missionary outreach of the Church.
Biblical criticism, the syncretism that has absorbed much of the non-Christian religions,
the lack of the Holy Spirit’s ministry, and the exclusive social gospel approach — these
have all but smothered the New Testament missionary task.

Now another German ‘“protest” is being heard. German evangelicals, among them
men of the finest scholarship* to be found anywhere in the world, have issued the

Frankfurt Declaration.

Most of the text is reprinted here. These excerpts will indicate the basis and the
breadth of the document. Anyone desiring the full background and text may receive a
copy by writing the Editor of the Recorder, and enclosing 50c to defray copying costs.

Let us rejoice at this strong, Biblical voice, and join hand and heart with all who
protest an unbiblical missionary approach, and declare our support to all who love and
serve the Lord Jesus Christ and await His appearing. (DCP)

*Among the first signers of the Frankfurt Declaration are the following:

Prof. P. Beyerhaus, Th.D., Tubingen Prof. W. Mundle, Th.D., Marburg

Prof. W. Bold, Th.D., Saarbrucken Prof. H. Rohrback, Ph.D., Mainz

Prof. H. Engelland, Th.D., Kiel Prof. G. Stahlin, Th.D., Mainz

Prof. H. Frey, Th.M., Bethel Prof. U. Wickert, Th.D., Tubingen

Prof. J. Heuback, Th.D., Lauenburg Prof. J. W. Winterhager, Th.D., Berlin

Herr Dr. A. Kimme, Th.D., Leipzig Prof. Kunneth, Th.D., D.D., Erlangen

Prof. O. Michel, Th.D., Tubingen Prof. G. Vicedom, Th.D., D.D., Neuendettelsau

The Frankfurt Declaration
on the Fundamental Crisis in Christian
Mission

“Woe to me if | do not preach the
Gospel!” (1 Corinthians 9:16 RSV)

The Church of Jesus Christ has the sacred
privilege and irrevocable obligation to par-
ticipate in the mission of the triune God,
a mission which must extend into all the
world. Through the Church’s outreach, His
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name shall be glorified among all people,
mankind shall be saved from His future
wrath and led to a new life, and the lord-
ship of His Son Jesus Christ shall be
established in the expectation of His sec-
ond coming.

This is the way that Christianity has al-
ways understood the Great Commission of
Christ, though, we must confess, not al-
ways with the same degree of fidelity and
clarity. The recognition of the task and the
total missionary obligation of the Church
led to the endeavor to integrate missions

into the German Protestant churches and
the World Council of Churches, whose
Commission and Division of World Mission
and Evangelism was established in 1961.
It is the goal of this Division, by the terms
of its constitution, to insure ‘‘the proclama-
tion to the whole world of the Gospel of
Jesus Christ, to the end that all men may
believe in Him and be saved.” It is our
conviction that this definition reflects the
basic apostolic concern of the New Testa-
ment and restores the understanding of
mission held by the fathers of the Protest-
ant missionary movement.

A Fundamental Crisis
Today, however, organized Christian world

missions is shaken by a fundamental crisis.
Outer opposition and the weakening spiri-
tual power of our churches and missionary
societies are not solely to blame. More
dangerous is the displacement of their pri-
mary tasks by means of an insidious falsi-
fication of their motives and goals.

Deeply concerned because of this inner
decay, we feel called upon to make the
following declaration.

We address ourselves to all Christians
who know themselves through the belief
in salvation through Jesus Christ to be re-
sponsible for the continuation of His saving
work among non-christian people. We
address ourselves further to the leaders
of churches and congregations, to whom
the worldwide perspective of their spiritual
commission has been revealed. We address
ourselves finally to all missionary societies
and their coordinating agencies, which are
especially called, according to their
spiritual tradition, to oversee the true goals
of missionary activity.

Test These Theses

We urgently and sincerely request you to
test the following theses on the basis of
their biblical foundations, and to determine
the accuracy of this description of the
current situation with respect to the errors
and modes of operation which are in-
creasingly evident in churches, missions,
and the ecumenical movement. In the event
of your concurrence, we request that you
declare this by your signature and join
with us in your own sphere of influence,
both repentant and resolved to insist upon
these guiding principles.

Seven Indispensable Basic
Elements of Mission

“Full authority in heaven and on
1 earth has been committed to Me.
Go forth therefore and make all
nations My disciples; baptize men
everywhere in the name of the
Father and the Son and the Holy
Spirit, and teach them to observe
all that | have commanded you. And
be assured, | am with you always,
to the end of time.” (Matthew 28:

18-20)
Continued on Page 4
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We recognize and declare:

Christian mission discovers its foundation,
goals, tasks, and the content of its pro-
clamation solely in the commission of the
resurrected Lord Jesus Christ and His
saving act as they are reported by the
witness of the Apostles and early Christ-
ianity in the New Testament. Mission is
grounded in the nature of the gospel.

We therefore oppose the current tendency
to determine the nature and task of mis-
sion by socio-political analyses of our time
and from the demands of the nonchristian
world. We deny that what the gospel has
to say to people today at the deepest level
is not evident before its encounter with
them. Rather, according to the apostolic
witness, the gospel is normative and given
once for all. The situation of encounter
contributes only new aspects in the appli-
cation of the gospel. The surrender of the
Bible as our primary frame of reference
leads to the shapelessness of mission and
a confusion of the task of mission with a
general idea of responsibility for the world.

“Thus will | prove myself great and

2 holy and make myself known to
many nations; they shall know that
| am the Lord.” (Ezekiel 38:23)
“Therefore, Lord, | will praise thee
among the nations and sing psalms
to thy name.” (Psalm 18:49 and
Romans 15:9)

We recognize and declare:

The first and supreme goal of mission is
glorification of the name of the one God
throughout the entire world and the pro-
clamation of the lordship of Jesus Christ,
His Son.

We therefore oppose the assertion that
mission today is no longer so concerned
with the disclosure of God as with the
manifestation of a new man and the exten-
sion of a new humanity into all social
realms. Humanization is not the primary
goal of mission. It is rather a product of
our new birth through God’s saving activi-
ty in Christ within us, or an indirect result
of the Christian proclamation in its power
to perform a leavening activity in the
course of world history.

A one-sided outreach of missionary in-
terest toward man and his society leads to
atheism.

“There is no salvation in anyone

3else at all, for there is no other
name under heaven granted to men,
by which we may receive salvation.”
(Acts 4:12)

We recognize and declare:
Jesus Christ our Saviour, true God and
true man, as the Bible proclaims Him in
His personal mystery and His saving work,
is the basis, content, and authority of our
mission. It is the goal of this mission to
make known to all people in all walks of
life the gift of His salvation.

We therefore challenge all non-christians,

who belong to God on the basis of crea-
tion, to believe in Him and to be baptized
in His name, for in Him alone is eternal
salvation promised to them.
We therefore oppose the false teaching
(which is circulated in the ecumenical
movement since the Third General Assem-
bly of the World Council of Churches in
New Delhi) that Christ Himself is anony-
mously so evident in world religions, his-
torical changes, and revolutions that man
can encounter Him and find salvation in
Him without the direct news of the gospel.
We likewise reject the unbiblical limita-
tion of the person and work of Jesus to
His humanity and ethical example. In such
an idea the uniqueness of Christ and the
gospel is abandoned in favor of a humani-
tarian principle which others might also
find in other religions and ideologies.

“God loved the world so much that
He gave His only Son, that everyone
who has faith in Him may not die
but have eternal life.” (John 3:16)
“In Christ's name, we implore you,
be reconciled to God!” (2 Corin-
thians 5:20)

We recognize and declare:

Mission is the witness and presentation
of eternal salvation performed in the name
of Jesus Christ by His Church and fully
authorized messengers by means of
preaching, the sacraments, and service.
This salvation is due to the sacrificial cru-
cifixion of Jesus Christ, which occurred
once for all and for all mankind.

The appropriation of this salvation to

individuals takes place first, however,
through proclamation which calls for deci-
sion and through baptism which places the
believer in the service of love. Just as be-
lief leads through repentance and baptism
to eternal life, so unbelief leads through
its rejection of the offer of salvation to
damnation.
We therefore oppose the universalistic
idea that in the crucifixion and resurrection
of Jesus Christ all men of all times are al-
ready born again and already have peace
with Him, irrespective of their knowledge
of the historical saving activity of God or
belief in it. Through such a misconception
the evangelizing commission loses both its
full, authoritative power and its urgency.
Unconverted men are thereby lulled into a
fateful sense of security about their eter-
nal destiny.

“But you are a chosen race, a royal
5priesthood, a dedicated nation, and
a people claimed by God for His
own, to proclaim the triumphs of Him
who has called you out of darkness
into His marvellous light.” (1 Peter
2:9)
“Adapt yourselves no longer to the
pattern of this present world.”
(Romans 12:2)

We recognize and declare:

The primary visible task of mission is
to call out the messianic, saved community
from among all people.

Missionary proclamation should lead
everywhere to the establishment of the
Church of Jesus Christ, which exhibits a
new, defined reality as salt and light in its
social environment.

Through the gospel and the sacraments,

the Holy Spirit gives the members of the
congregation a new life and an eternal,
spiritual fellowship with each other and
with God, Who is real and present with
them. It is the task of the congregation
through its witness to move the lost —
especially those who live outside its com-
munity — to a saving membership in the
body of Christ. Only by being this new kind
of fellowship does the Church present the
gospel convincingly.
We therefore oppose the view that the
Church, as the fellowship of Jesus, is
simply a part of the world. The contrast
between the Church and the world is not
merely a distinction in function and in
knowledge of salvation; rather, it is an
essential difference in nature. We deny
that the Church has no advantage over the
world except the knowledge of the alleged
future salvation of all men.

We further oppose the one-sided empha-
sis on salvation which stresses only this
world, according to which the Church and
the world together share in a future, pure-
ly social, reconciliation of all mankind.
That would lead to the self-dissolution of
the Church.

“Remember then your former condi-

Btion: . . . you were at that time
separate from Christ, strangers to
the community of Israel, outside
God’s covenants and the promise
that goes with them. Your world was
a world without hope and without
God.” (Ephesians 2:11-12)

We recognize and declare:

The offer of salvation in Christ is directed
without exception to all men who are not
yet bound to Him in conscious faith. The
adherents to the non-christian religions
and world views can receive this salvation
only through participation in faith. They
must let themselves be freed from their
former ties and false hopes in order to be
admitted by belief and baptism into the
body of Christ. Israel, too, will find salva-
tion in turning to Jesus Christ.

We therefore reject the false teaching
that the non-christian religions and world
views are also ways of salvation similar to
belief in Christ.

We refute the idea that “Christian pre-
sence”” among the adherents to the world
religions and a give-and-take dialogue with
them are substitutes for a proclamation of
the gospel which aims at conversion.
Such dialogues establish good points of
contact for missionary communication.



We also refute the claim that the borrow-
ing of Christian ideas, hopes, and social
procedures — even if they are separated
from their exclusive relationship to the
person of Jesus — can make the world
religions and ideologies substitutes for
the Church of Jesus Christ. In reality they
give them a syncretistic and therefore anti-
christian direction.

“And this gospel of the Kingdom

7 will be proclaimed throughout the
earth as a testimony to all nations;
and then the end will come.” (Mat-
thew 24:14)

We recognize and declare:

The Christian world mission is the deci-
sive, continuous saving activity of God
among men between the time of the resur-
rection and second coming of Jesus Christ.
Through the proclamation of the gospel,
new nations and people will progressively
be called to decision for or against Christ.

When all people have heard the witness
about Him and have given their answer
to it, the conflict between the Church of
Jesus and the world, led by the Antichrist,
will reach its climax. Then Christ Himself
will return and break into time, disarming
the demonic power of Satan and establish-
ing His own visible, boundless messianic
kingdom.

We refute the unfounded idea that the
eschatological expectation of the New
Testament has been falsified by Christ’s
delay in returning and is therefore to be
given up.

We refuse at the same time the en-
thusiastic and utopian ideology that either
under the influence of the gospel or by
the anonymous working of Christ in history,
all of mankind is already moving toward
a position of general peace and justice and
will finally — before the return of Christ
— be united under Him in a great world
fellowship.

We refute the identification of messianic
salvation with progress, development, and
social change. The fatal consequence of
this is that efforts to aid development and
revolutionary involvement in the places of
tension in society are seen as the con-
temporary forms of Christian mission. But
such an identification would be a self-
deliverance to the utopian movements of
our time in the direction of their ultimate
destination.

We do, however, affirm the determined
advocacy of justice and peace by all
churches, and we affirm that ““‘assistance in
development” is a timely realization of
the divine demand for mercy and justice
as well as of the command of Jesus: “Love
thy neighbor.”

We see therein an important accompani-
ment and verification of mission. We also
affirm the humanizing results of conver-
sion as signs of the coming messianic
peace.

We stress, however, that unlike the
eternally valid reconciliation with God
through faith in the gospel, all of our social
achievements and partial successes in
politics are bound by the eschatological
“Not yet” of the coming kingdom and the
not yet annihilated power of sin, death,
and the devil, who still is the “prince of
this world.”

This establishes the priorities of our
missionary service and causes us to ex-
tend ourselves in the expectation of Him,
Who promises, “Behold! | make all things
new.” (Rev. 21:5 RSV)

OUR GERMAN BRETHREN HAVE SPOKEN!

Note: If you will stand with our German
brethren and declare your position on
these crucial issues, please fill in and mail
the following statement.

Let us stand together, and stand fast! (ED.)

Dr. Vergil Gerber, Executive Director
Evangelical Missions Information Service
Box 794, Wheaton, lllinois 60187

Dear Dr. Gerber:

| have read the Frankfurt Declaration with deep appreciation and wish to go on record as
favoring the scriptural position on mission taken by our German brethren. | join with
hundreds of cthers in conveying to them my wholehearted commendation.

Signed
Church and/or organization ...
Title/position

Address ...

[] Additional signatures from our organization are attached.
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is a good place

By SHARON MCcVETY
Sharon is the 1971 Yearbook editor.
We invited her to share a page in the Recorder.
Here is her response.

Was | ever scared last September! What
in the world would O.B.C. be like? Would
| like my roommates? Homesick — would
| get homesick? Sure, God wanted me at
0.B.C., but how would everything
work out?

| arrived. Orientation Week was busy—
really busy. Chapels, tests, registration, a
reception, a banquet, and a picnic whizzed
by. There were so many faces that had
to be connected with names and person-
alities. Sometimes the time seemed to
pass so slowly. At least | liked my room
and what | knew about my roommates.

Studies began the second week. That
is, we bought our books. The weekend
brought a retreat. What a time! Faculty
members played baseball. Students did all
kinds of weird things like walking on cans
and making mummies from humans. Skits
involved the faculty as well as students.




